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1. What is Biblical 
Literature



What is Biblical Literature (The Bible)

+ Bible is from Greek: 
biblos, meaning “book”

+ Jews refer to the 
Bible (Hebrew, with 
some Aramaic) as the 
Tanak

+ The New Testament 
is written in Greek 
(Jesus spoke in 
Aramaic)

+ Composition of the 
Gospels:

• Mark, AD 60s

• Matthew, 70s

• Luke (Acts), 70s

• John, 90s



What is Biblical Literature (post 
Biblical writings)

Jewish Writings

+ Mishnah (Tana’im) 1-200 
CE, Hebrew

+ Talmud (Amora’im), 
Babylonian (ca. 500 CE) 
and Jerusalem (350-400 
CE), Aramaic

+ Midrash, various dates 
(Genesis or Be-reshit
Rabbah: 300-500 CE and 
later) 

+ Targums (Aramaic): 
Targum Onkelos (2nd cen
CE) 

Christian Writings

+ “Apocryphal Gospels”

• Protoevangelium of James 
(Greek, 2nd cen. AD)

• Infancy Gospel of Thomas 
(Greek, late 2nd/early 3rd cen. 
AD)

• Pseudo-Matthew (Latin, early 
7th cen. AD)

+ Syriac Fathers:

• Aphrahat (d. AD 345)

• Ephrem (d. 373)

• Narsai (d. 503)

• Jacob of Serugh (d. 521)



2. Scholarship on the 
Qur’an and the Bible



What is the Qur’an?

* 77,400 Arabic words, 6252 verses, 

56% of NT

* 114 Suras, 89 Meccan, 25 Medinan

* Order: generally from longer to 

shorter

* language is Arabic saj`, close to 

poetry (maybe speech of kahins)

*Traditional details>>>

* 21.5% of the Qur’an is on the 

Resurrection, paradise and hell

* 22.5% lives of the prophets

* 16 % God, creation, angels, jinn

* 11.6% the Prophet and the Qur’an

* 12.2% religious, moral, ethical 

commandments

+ miscellanea

- Faruq Sherif, Guide to the Contents 

of the Qur’an



Earlier Works on the Qur’an and 
the Bible

• Geiger, Abraham. Was hat 

Mohammed aus dem Judenthume 

aufgenommen, 1833.  English trans.: 

F.M. Young, Judaism and Islam, 1896.

• Horovitz, Josef. “Jewish Proper 

Names and Derivatives in the Koran.” 

Hebrew Union College Annual 2 

(1925) 145-227. 

• Speyer, Heinrich. Die biblischen 

Erzählungen im Qoran. 

Gräfenhainichen: Schulze, 1931 

(reprint: 1961).

• Andrae, Tor, Les origines de l’islam et 

le christianisme, 1955.

• Reynolds, G.S. The Qur’an and the 

Bible, 2018.



Biblical Vocabulary in the Qur’an

• Iblīs (διάβολος)

• Shayṭān (Hb. 

satan)

• Tawrāh (Hb. torah)

• Injīl (ἐυαγγέλιον)

• Naṣārā

• māʾida (Eth. 

ma’edd)

• ḥawāriyyūn (Eth. 

ḥawāryā)

• aḥbār (Hb. 

khabēr)

• asāṭīr (ἱστορία)

• sijill

(σιγίλλον/sigillum)

Bilingualism in the Q’s Context 

epitaph of Raqōš bint Abdmanōtō (JSNab 267 CE) “The Linguistic 

Landscape of pre-Islamic Arabia -- Context for the Qur’an”



A Pre-Islamic Basmala

The Jebel Ḏabūb inscription (Al-Hajj 
and Faqʿas, “Naqš Jebel Ḏabūb”), 
likely 6th cen

“Al-Jallad (draft) The pre-Islamic 
basmala: Reflections on its first 
epigraphic attestation and its original 
significance”



Biblical Themes in the Qur’an

+ Signs and eschatology 

(trumpet [Q 6:73], beast 

[Q 27:82])

+ Corruption of Scripture

+ Killing of the Prophets

+ Turns of phrase (“eye of 

the needle” [Q 7:40], 

“uncircumcised hearts” [Q 

2:88; 4:155], “mustard 

seed” [Q 21:47; 31:16)

Important notes about the 

turns of phrase:

+ tend to be Christian not 

Jewish

+ are used for a new 

theological point

+ the Qur’an is in a 

dynamic and creative 

relationship with the Bible 

(as we shall see…)



3. Pharaoh and Moses



Moses Confronts Pharaoh



The Adoption of Moses



Exodus 2:10

And the child grew, and 

she brought him to 

Pharaoh's daughter, and 

he became her son; and 

she named him Moses, 

for she said, "Because I 

drew him out of the 

water."



11 One day, when Moses had grown up, he went out to his people 

and looked on their burdens; and he saw an Egyptian beating a 

Hebrew, one of his people.
12 He looked this way and that, and seeing no one he killed the 

Egyptian and hid him in the sand.
13 When he went out the next day, behold, two Hebrews were 

struggling together; and he said to the man that did the wrong, 

"Why do you strike your fellow?"
14 He answered, "Who made you a prince and a judge over us? 

Do you mean to kill me as you killed the Egyptian?" Then Moses 

was afraid, and thought, "Surely the thing is known."
15 When Pharaoh heard of it, he sought to kill Moses. But 

Moses fled from Pharaoh, and stayed in the land of Midian; and he 

sat down by a well. (Exo 2:11-15)

18 Moses went back to Jethro his father-in-law and said to him, 

"Let me go back, I pray, to my kinsmen in Egypt and see whether 

they are still alive." And Jethro said to Moses, "Go in peace."
19 And the LORD said to Moses in Midian, "Go back to Egypt; for 

all the men who were seeking your life are dead.“ (Exo 4:18-19)

A New Pharaoh



We will follow our fathers…



4. The Companions of the Cave



The Seven Sleepers and Q 18

“The currently prominent opinion is that a record 

of their miraculous survival after more than three 

hundred years of entombment was first 

composed in Greek by Bishop Stephen of 

Ephesus between the years 448 and 450, albeit 

that the earliest extant texts are in Syriac and 

date from the sixth century.  The thought is that 

the original “memoranda” (hypomnēmata), later 

translated into Syriac, were first composed by 

Bishop Stephen in testimony to the veracity of 

the doctrine of the resurrection of the body, 

which had been denied by Bishop Theodore of 

Aegeae and his followers late in the fourth 

century.”

- S. Griffith, “Christian Lore and the Arabic 

Qur’an,” 120.

Recorded by Jacob of Serugh (d. 521) in his 

Mēmrā on the Sleepers of Ephesus,

“The Christian legend opens in the time of the Christ-hating 

pagan emperor Decius (r. 249–51). The protagonists of the 

story are seven (or, in some traditions, eight; note the 

corresponding indecision in Q 18:22) Christian boys who 

refuse to offer incense at the altars of Zeus, Apollo, and 

Artemis (the patron god of Ephesus) as ordered by Decius. 

For this they are imprisoned, but they escape and flee to a 

cave outside a city. There God casts upon them a 

miraculous sleep (or a death). Two believers from the city, 

who know the location of the cave and believe that the 

boys would be raised, later inscribe a lead tablet with 

the boys’ names and their story and post it next to the 

cave. The boys “wake up” many years later during the reign 

of the Christ-loving emperor Theodosius II (r. 408–50). 

Thinking they are still living during the dark days of the 

pagan emperor, they cautiously send one of their members 

into the city. To his great surprise this scout discovers (after 

certain adventures) that Ephesus has become a Christian 

city. Eventually the emperor Theodosius himself comes to 

Ephesus to meet the miraculous boys. Upon doing so, he is 

convinced of the doctrine of the resurrection of the body 

(despite the teaching of some—labeled “Origenists”—who 

taught that only the soul is resurrected). After meeting the 

good emperor, the boys return to the cave and die (or 

“sleep”) for good.”

- G. Reynolds, The Qurʾan and the Bible, 451.



The Inscription

Sura al-Kahf 18:9

َب ٱْلَكهْ أَْم  قِيِم َكانُو۟ا ِمنْ َحِسْبَت أَنَّ أَْصَحَٰ ِف َوٱلرَّ
تِنَا َعَجبًا َءايََٰ

Or did you think that the 
companions of the cave and al-
Raqı̄m were an amazing thing 
among Our signs?

There were there two 
sophists, sons of the leading men, 
/ and they reckoned that the Lord 
would resurrect them,

So they made tablets of lead 
and placed them beside them; / 
on them they wrote down the 
names of the children of light,

and why the young men had 
gone to hide in the cave, / and at 
what time they had fled from the 
presence of the emperor Decius. 
(Jacob of Serugh, Mēmrā on the 
Sleepers of Ephesus, 25 (ll. 67-
72)



The Dog

Sura al-Kahf 18:18

َوَذاَت نُقَل ِبُُهْم َذاَت ٱْليَِمينِ َوتَْحَسبُُهْم أَْيقَاًظا َوُهْم ُرقُوٌد وَ 
ِسٌط ِذَراَعْيهِ  َماِل َوَكْلبُُهم بََٰ َعلَْيِهْم بِٱْلَوِصيِد لَِو ٱطَّلَْعتَ ٱلش ِ
ِمْنُهْم ُرْعبًالََولَّْيَت ِمْنُهْم فَِراًرا َولَُمِلئْتَ 

And you (would) think them awake, 
even though they were asleep, and 
We were turning them (now) to the 
right and (now) to the left, while their 
dog (lay) stretched out (with) its front 
paws at the door (of the cave). If you 
(had) observed them, you would 
indeed have turned away from them 
in flight, and indeed been filled (with) 
dread because of them.

We beg you good shepherd who 
has chosen his sheep, / preserve 
your flock from that wolf who is 
thirsting for our blood.

He took their spirits and raise 
them up above, to heaven / and left a 
watcher to be guarding their limbs.

(Jacob of Serugh, Mēmrā on the 
Sleepers of Ephesus, 23, ll. 55-60)

Indeed we know a dog featured in 
Christian accounts of the legend from 
the report of a Byzantine traveler 
(also) named Theodosius who 
describes Ephesus as the city of “the 
seven sleeping brothers, and the dog 
Viricanus at their feet” (The 
Pilgrimage of Theodosius, 16).



The Money

Sura al-Kahf 18:19

ُهْم ِليَتََسآَءلُو۟ا بَ  ِلَك بَعَثْنََٰ ْنُهْم َكمْ َوَكَذَٰ  لَبِثْتُْم قَالُو۟ا لَبِثْنَا ْينَُهْم قَاَل قَآئٌِل م ِ

ُ يَْوًما أَْو بَْعَض يَْوٍم قَالُو۟ا َربُُّكْم أَعْ  ٓو۟ا أََحَدُكم لَُم بَِما لَبِثْتُْم فَٱْبعَث

ِذِهۦٓ إِلَى ٱْلَمِدينَِة فَْليَ  يَأْتُِكم نُظْر أَيَُّهآ أَْزَكىَٰ َطعَاًما فَلْ بَِوِرقُِكْم َهَٰ

ْنهُ َوْليَتَلَطَّْف َوََل يُْشعِ  َرنَّ بُِكْم أََحًدابِِرْزٍق م ِ

So We raised them up (again) that they 

might ask questions among themselves. A 

speaker among them said, ‘How long have 

you remained (here)?’ Some said, ‘We 

have (only) remained (here) a day, or part 

of a day.’ Others said, ‘Your Lord knows 

how long you have remained (here). So 

send one of you with this paper (money) of 

yours to the city, and let him see which 

(part) of it (has the) purest food, and let 

him bring you a supply of it. But let him be 

astute, and let no one realize (who) you 

(are).

He went out to the street to buy some bread to 

take it back with him / he took out and produced some of 

the small change he had in his purse.

The man who was selling took it and examined it; 

/he gave it to his companion, so that his [companion] too 

might examine it.

The small change passed through the hands of 

five people as they examined it, / [and they began] 

whispering amongst themselves over it.

The boy saw that they were whispering and he 

answered and said, /“Give me some bread if you are 

going to give me any; otherwise I am off.”

The man who was selling came up and grabbed 

the boy: / “Tell me, boy, where are you from, and what is 

your country?

As for the treasure you have found, let us be 

sharers with you in it.” 

….

Gossip fell on all streets of the Ephesians / that a 

boy has some treasure; and they immediately grabbed 

hold of him.

Word entered the holy church, reaching the 

bishop; / he sent and snatched him from their hands.  

(Jacob of Serugh, Mēmrā on the Sleepers of Ephesus, 

27-28, ll. 111-19, 125-28a)  



The Resurrection

Sura al-Kahf 18:21

ِلَك أَْعثَْرنَا َعلَْيِهْم ِليَعْ  ِه َحق  َوَكَذَٰ  َوأَنَّ لَُمٓو۟ا أَنَّ َوْعَد ٱللَـّ
زَ  قَالُو۟ا ُعوَن بَْينَُهْم أَْمَرُهْم فَ ٱلسَّاَعةَ ََل َرْيَب فِيَهآ إِْذ يَتَنََٰ

بُُّهْم أَ  نًا رَّ ٓ ْعلَُم بِِهْم قَاَل ٱلَِّذيَن َغلَ ٱْبنُو۟ا َعلَْيِهم بُْنيََٰ بُو۟ا َعلَىَٰ
ْسجِ  ًداأَْمِرِهْم لَنَتَِّخَذنَّ َعلَْيِهم مَّ

So We caused (the people of the city) 
to stumble upon them, in order that 
they might know that the promise 
of God is true, and that the Hour –
(there is) no doubt about it. When 
they argued among themselves about 
their situation, they said, ‘Build over 
them a building. Their Lord knows 
about them.’ Those who prevailed 
over their situation said, ‘We shall 
indeed take (to building) a place of 
worship over them.’

Theodosius the emperor urged 
them to come down with him / in the 
midst of Ephesus, and he would build 
a shrine over their bodies.

They say in reply, “Here we shall 
be, for here we love; / the shepherd 
who chose us is the one who bade us 
be here.

For your sake has Christ our 
Lord awoken us / so that you might 
see and hold that the resurrection 
truly exists. (Jacob of Serugh, 
Mēmrā on the Sleepers of Ephesus, 
30, ll. 177-82).



Conclusions

• No longer “What did Muhammad 
take from Judaism [or 
Christianity]?”

• No longer “Syro-Aramaic Reading 
of the Qur’an.”

• We know more than ever about 
6th and 7th century Arabia and it 
matches the evidence of the 
Qur’an. All of our 5th and 6th

century Arabic inscriptions are 
monotheistic. 

• Here an example (mixed Arabic 
and Aramaic) from AD 548/9 in 
Dumah (al-Jawf), Saudi Arabia 
(north of Medina).

• Much as the study of Judaism is 
important to New Testament 
studies, the study of Judaism and 
especially Christianity is important 
to Qur’anic Studies.

“May be remembered. May God 
remember Ḥgʿ{b/n}w son of Salama/Sa-
lāma/Salima {in} the m[onth] (gap) year 
443 [AD 548/549].



Qur’an and Bible, together

Find Me on Twitter:

@GabrielSaidR

Publications:

* Allah: God in the Qur’an

* The Qur’an and the Bible

On youtube:

“Reasons for Our Hope”

“Exploring the Qur’an and the 

Bible”

https://www.youtube.com/channel/UCHNicN6OhhEN3Ka2BZ0pQLg/featured
https://www.youtube.com/channel/UCGu0999xdBPEU_JePHelJGw

